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Abstract

Shaykh Hasanayn bin Ibrahim ‘Afifi Jibril al-Tahsiriyy (d. 1442AH/2021CE) is a prominent fignre hailing from Egypt. He played a
crucial role in teaching the knowledge of the Quran and qgird’at, thereby giving rise to numerous eminent scholars on an international level.
However, the inberitance of his jjazah and those of other scholars is rarely discussed and analyzed in terms of anthenticity and the continuity of
the Quranic chain of transmission, which has spread widely among bis students. Most of them receive the ijagab in a cursory manner and pass
it on to others without scrutiniging the names of each figure mentioned in the Quranic chain. This lack of concern conld lead fo the forgery of
yazah and academic misconduct related to the knowledge of the Quranic chain. Therefore, this article aims to analyze the textual continuity
of the Quranic chain that be inberited from an acadenric standpoint using a literature-based methodology and content analysis. The
research findings reveal the importance of scholarly analysis of the chain of transmission in terms of anthenticity.
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INTRODUCTION

The wotld of al-Qut'an was shocked by the passing of a qira’at scholar from Egypt in the eatly hours of Tuesday,
4 Rajab 1442H, corresponding to February 16, 2021. The successive loss of Islamic scholars in recent times is
a significant loss for the ummah and knowledge, as their expertise and knowledge can no longer be utilized.
During his lifetime, the Prophet Muhammad (peace be upon him) issued this reminder through a hadith:
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It means: "Narrated by 'Abd Allah bin 'Amr bin al-'Aas: I heard the Messenger of Allah (peace be upon him)
saying, 'Indeed, Allah does not take away knowledge by snatching it from His servants, but He takes away
knowledge by taking away the scholars, so that when He leaves no learned person, people turn to the ignorant
as their leaders; then they are asked to deliver religious verdicts, and they deliver them without knowledge, they
go astray, and lead others astray.' (al-Bukhariy, 2001), Hadith No. 100, Status: Authentic (sahih)."

The spread of da'wah (Islamic propagation) and knowledge is a great form of jihad undertaken by Islamic
scholars since ancient times to guide and educate the ummah (Muslim community) on the right path. This
responsibility also extends to muqri or qari’ (reciters of the Quran) in the field of gira’at (Quranic recitation). It
is indeed significant, as this great trust and responsibility are part of the legacy of the duties of the prophets and
messengers of Allah SWT. Guided by the pure words of Allah and the noble traditions of His Messenger,
muqri’ and qgari’ have never known the meaning of fatigue and weariness in conveying knowledge to the local
community, especially in understanding the demands of this sacred religion and leading the people out of the
valley of illiteracy to the world of knowledge, especially in the field of the Quran. The dedication of these
scholars has successfully produced generations who are proficient in the Quran, and they have memorized it
perfectly under the guidance and tutelage of their mentors.
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One of the distinguished figures in the Islamic world who continuously dedicated himself to imparting
knowledge of the Quran to the ummah during his lifetime was Shaykh Hasanayn bin Ibrahim bin Muhammad
'Afifi Jibril al-Tahariyy (d. 1442H/2021M).

Background and Problem Statement

The world of the Quran is thriving today on a global scale. Quranic study classes in the form of talaqqt al-
Qur’an continue to be in demand among local communities, and the issuance of Quranic chain of transmission
(known as sanad al-Qur’an) certificates is becoming more widespread. However, awareness of the authenticity
and quality of these sanad al-Qur’an certificates among their recipients remains somewhat lacking. Many
recipients of sanad al-Qur’an certificates are not exposed to the analysis of the lists of names of authorities
mentioned in these certificates. This includes both the validity of the names of the authorities and the processes
of transmission and narration. This lack of awareness is concerning because the monitoring of the transmission
and issuance processes of sanad al-Qut’an is challenging. This is due to the private and personal nature of many
talaqqt al-Qur’an classes in Malaysia. Furthermore, if a Sanad al-Qur’an is transmitted without trustworthiness
and honesty, it can have a negative impact on scholars and authorities, such as the late Shaykh Hasanayn bin
Ibrahim bin Muhammad 'Afiff Jibril, and many others, especially in several Middle Eastern countries. According
to ‘Abd al-Rahman ('Aliy, 2017), thete are a few cases among Arabs who commit academic crimes against the
Sanad al-Qur’an of respected scholars. They attempt to find softcopies of the authorities' sanad, make hardcopy
duplicates, and forge the signatures and seals of these authorities. This is a worrying trend, especially if it starts
to spread among the Malaysian population, potentially leading to the issue of counterfeit sanad al-Qur’an. In
response to these research issues and the emerging concerns, this article analyzes the sanad of respected
authorities as a sample. It aims to provide exposure to the general public in Malaysia regarding the methods of
examining the Sanad al-Qur’an in terms of authenticity and continuity.

METHODOLOGY

This qualitative study employs a descriptive approach, which aims to address existing issues based on the
collected data. The analysis process in descriptive research comprises three main aspects: presentation, analysis,
and interpretation (Achmadi, 2015). To ensure that these three aspects are addressed in the paper, several
research questions need to be developed: (i) who is Hasanayn bin Ibrahim bin Muhammad 'Afifi Jibril? (ii) How
does the process of issuing sanad al-Qur’an certificates occur among authorities? And (iii) what is the
authenticity of the sanad al-Qur’an certificates issued by these authorities?

These three questions will be explored using the literature review method. According to Mohd Sheffie (1995),
the literature review method involves gathering data and evidence through the study of documents and records.
There are two types of documents in this study: primary documents and secondary documents. Primary
documents are the primary reference documents, such as sanad al-Qur’an certificates, while secondary
documents are references and data collected related to the study. This paper has utilized the stated method by
collecting relevant data from various soutces, including books and publications in multiple languages, theses,
and journals from the libraries of Universiti Sultan Zainal Abidin (UniSZA) and Universiti Sains Islam Malaysia
(USIM). Additionally, the use of the Maktabah Shmilah software and online searches have supplemented the
study.

Through the literature review method, this paper addresses the three research questions by examining all
collected data related to the life history of the authority and their expertise in qira’at studies, analyzing the sanad
al-Qur’an certificates issued by the authority, and interpreting the findings and results of the study in terms of
the authenticity and completeness of the sanad.
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RESULTS AND DISCUSSION

The Life History and Eminence of Hasanayn bin Ibrahim bin Muhammad 'Afifi Jibril al-
Tahuriyy

Hasanayn bin Ibrahim bin Muhammad 'Afifi Jibril hails from Tahiriyya, a small village located in the
Qalyubiyyah Governorate, Egypt, on August 22, 1928 (Basalah, Faridah al-Dahr Fi Tabaqgat Qurra' Mist, 2021).
Shaykh Muammad 'ff and his wife Khadjah raised and cared for this eminent figure after he tragically lost his
beloved father at a young age (Majdi, 2022). Hasanayn successfully memorized the Quran when he was not yet
11 years old under the guidance of Shaykh ‘Abd Rabbihi ‘Abd al-Bari, who greatly influenced his recitation and
corrected his pronunciation (Basalah, Faridah al-Dahr Fi Tabaqat Qurra' Mist, 2021).

In an interview with this notable figure, Hasanayn bin Ibrahim once said: "My parents and relatives had great
hopes that I would help tend to our family farm and engage in farming activities. However, my grandmother,
Muhammad 'Afiff, rejected this desire and sent me to a ma'had (an Islamic educational institution affiliated with
Al-Azhar University, Egypt) to study the Quran. This turned out to be a matter of divine will and goodness for
me. I memotized the Quran and enrolled in the ma'had. One of my close friends at that time was Shaykh ‘Abd
al-Fattah al-Mirsafiy (d. 1409H). He was a respected Islamic scholar in the field of Quranic recitation and
authored several books on tajwid (cotrect pronunciation) and qira’at (recitation methods) such as Hidayah al-
Qari 112 Tajwid Kalam al-Bari, Sharh al-Dutrrah F1 al-Qira’at al-Thalath al-Mutammimah Lil’ashr, and al-Tatiq
al-Ma’mun Ila Usal Riwayah Qalun" (Basalah, Faridah al-Dahr Fi Tabaqat Qurra' Misr, 2021).

Furthermore, the author of the book Hidayah al-Qari praised him, stating: "Shaykh Hasanayn bin Ibrahim bin
Muhammad 'Afift Jibril is among the scholars of Al-Azhar and a current teaching staff member. He is a noble
figure and my friend when I was studying at the Department of Qira’at and the Faculty of Islamic and Arabic
Studies at Al-Azhar University. He was ahead of me in seeking knowledge from Shaykh al-Zayyat" (al-Mirsafi,
2008).

Hasanayn bin Ibrahim's journey of seeking knowledge began at a young age. After successfully memorizing the
Quran, he received talaqql (recitation instruction) from various scholars in the field of qira’at, including Shaykh
‘Abd al-Majid bin Khayr Allah (known for the recitation of Imam Nafi’), Shaykh ‘Aliy Ahmad Hasan al-
Qalyubiy (specializing in qira’at al-‘Ashr al-Sughra), and Shaykh Ahmad bin ‘Abd al-Aziz al-Zayyat (specializing
in qira’at al-‘Ashr al-Kubra).

This remarkable figure initiated his Quranic teaching and talaqqi classes over 40 years ago, continuing until his
last breath on Tuesday morning, 4 Rajab 1442H, which corresponds to February 16, 2021 (nwafez, 2021). In
terms of his career, Shaykh Hasanayn bin Ibrahim worked at a ma’had (Islamic educational institution) in
Damanhur, which was established during the time of Governor Buhayrah, Tuan Wajth Abazah. Eventually, the
institute was absorbed into Al-Azhar University in 1967 (Majdi, 2022). Shaykh Hasanayn bin Ibrahim was
fortunate from an educational standpoint, as he had the opportunity to accompany prominent scholars in the
field of qira’at, such as Shaykh ‘Abd al-Fattah al-Qadi (d. 1403H). Shaykh ‘Abd al-Fattah al-Qadi was a
renowned authority at Al-Azhar University in Quranic recitation. His expertise played a significant role in the
establishment of the College of Noble Quran at the Islamic University of Madinah, Saudi Arabia, in 1394 H.

Shaykh Hasanayn bin Ibrahim had the privilege of accompanying great scholars in Quranic recitation during
his educational journey. According to an interview with Shaykh Hasan al-Warraqiy, many contemporary
Quranic scholars and experts in qira’at have studied under him and obtained the sanad (chain of transmission)
for Quranic recitation. Notable among them are:

1. Shaykh Dr. Hamid bin Ahmad bin Akram al-Bukhari completed his talaqqi with Shaykh Hasanayn, fully
reciting al-Qira’at al-‘Ashr al-Sughra and al-Kubra according to the transmission of Tarlq al-Shatibiyyah,
al-Taysir, al-Dutrah, and Tayyibah al-Nasht.
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Shaykh Dr. Walid Idris al-Manisiy completed his talaqqt with Shaykh Hasanayn, fully reciting al-Qira’at al-
‘Ashr al-Sughra and al-Kubra according to the transmission of Tariq al-Shatibiyyah, al-Durrah, and
Tayyibah al-Nashr.

Shaykh Hasan Mustafa al-Warraqiy; he completed his talaqqi with Shaykh Hasanayn, fully reciting al-Qira’at
al-‘Ashr al-Kubra according to the transmission of Tarlq Tayyibah al-Nashr.

Shaykh Dr. Ahmad Hazim al-Tamawiy completed his talaqqi with Shaykh Hasanayn, fully reciting al-Qira’at
al-‘Ashr al-Kubra according to the transmission of Tariq Tayyibah al-Nashr.

Shaykh ‘Abd al-Hakim ‘Abd al-Razzaq Fali completed his talaqqt with Shaykh Hasanayn, fully reciting al-
Qira’at al-‘Ashr al-Kubra according to the transmission of Tariq Tayyibah al-Nashr.

Shaykh Hamdi Salah al-Din completed his talaqqi with Shaykh Hasanayn, fully reciting al-Qira’at al-‘Ashr
al-Kubra according to the transmission of Tariq Tayyibah al-Nashr.

Shaykh Majdi al-Basha completed his talaqql with Shaykh Hasanayn, fully reciting al-Qira’at al-‘Ashr al-
Kubra according to the transmission of Tariq Tayyibah al-Nashr.

Shaykh Mustafa Ahmad Madi completed his talaqqi with Shaykh Hasanayn, fully reciting al-Qira’at al-‘Ashr
al-Sughra according to the transmission of Tariq al-Shatibiyyah and al-Durrah.

Shaykh Ahmad Mahmud completed his talaqqi with Shaykh Hasanayn, fully reciting al-Qira’at al-‘Ashr al-
Sughra according to the transmission of Tariq al-Shatibiyyah and al-Durrah, Warsh recitation according to
the transmission of Tariq Tayyibah al-Nashr, ‘Asim recitation according to the transmission of Tariq
Tayyibah al-Nashr, and Hafs recitation from ‘Asim with two separate mad harakat according to Turuq al-

Qast.

Shaykh Hisam al-Din Mustafa completed his talaqqi with Shaykh Hasanayn, fully reciting al-Qira’at al-‘Ashr
al-Kubra according to the transmission of Tariq Tayyibah al-Nashr.

Shaykh Ashraf ‘Ally completed his talaqqi with Shaykh Hasanayn, fully reciting al-Qira’at al-‘Ashr al-Kubra
according to the transmission of Tariq Tayyibah al-Nashr.

Shaykh Yasir ‘Abd al-Shukur completed his talaqqi with Shaykh Hasanayn, fully reciting al-Qira’at al-‘Ashr
al-Kubra according to the transmission of Tatiq Tayyibah al-Nashr.

Shaykh Fu’ad Jabir ‘Abd al-Salam completed his talaqqt with Shaykh Hasanayn, fully reciting al-Qira’at al-
‘Ashr al-Kubra according to the transmission of Tatiq Tayyibah al-Nashr.

Shaykhah Hadil Muhammad ‘Abd al-‘AZim completed her talaqqt with Shaykh Hasanayn, fully reciting al-
Qira’at al-‘Ashr al-Sughra and al-Kubra according to the transmission of Tatlq al-Shatibiyyah, al-Dutrrah,
and Tayyibah al-Nashr.

Shaykhah Amirah al-Sisty completed her talaqqi with Shaykh Hasanayn, fully reciting al-Qira’at al-‘Ashr al-
Kubra according to the transmission of Tariq Tayyibah al-Nashr.

Shaykhah Huda Muhammad Muhammad Hamdan completed her talaqqi with Shaykh Hasanayn, fully
reciting al-Qira’at al-‘Ashr al-Sughra and al-Kubra according to the transmission of Tariq al-Shatibiyyah,
al-Durrah, and Tayyibah al-Nashr.

Shaykhah I’timad Tsa Mustafa ‘Abd al-Tawwab completed her talaqqi with Shaykh Hasanayn, fully reciting
al-Qira’at al-‘Ashr al-Kubra according to the transmission of Tariq Tayyibah al-Nashr.

Shaykhah Umm Hamzah al-Mistiyyah Hind Radi completed her talaqqi with Shaykh Hasanayn, fully

reciting al-Qira’at al-‘Ashr al-Kubra according to the transmission of Tariq Tayyibah al-Nashr. (Basalah,
2021)
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Documentation of the Sanad (Chain of Transmission) of Qira’at

In 20006, while the researcher was continuing undergraduate studies at Al-Azhar University, Egypt, specializing
in the field of gira’at (recitation styles), the researcher had the opportunity to meet Shaykh Hasanayn bin Ibrahim
in his hometown in the Qalyubiyyah district, Egypt. The researcher received instruction and guidance from this
respected figure and recited the al-Qira’at al-‘Ashr al-Sughra from Tariq al-Shatibiyyah and al-Durrah under his
supervision.

The researcher completed the recitation in front of this figure on Thursday, 26 Ramadan 1427H, corresponding
to October 19, 2006, when the figure was 73 years old. The completion was confirmed by three witnesses: (i)
Shaykh Hisham bin Hasanayn (the figure's son), (i) Wan Ismail bin Abdul Halim (a friend), and (i) Mohd
Fahmi bin Mohd Nawi (a friend), as shown below:
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(In the name of Allah)
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Figure 1: The Sanad (chain of transmission) for al-Qira’at al-‘Ashr al-Sughra through the Tariq al-Shatibiyyah and Tariq al-Durrah, as
narrated by Shaykh Hasanayn bin Ibrahim bin Muhammad 'Afifi Jibril al-Tahariyy
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Figure 2: Summary of the Book of Sanad (chain of transmission) for al-Qira’at al-‘Ashr al-Sughra
Descriptive Research on the Quranic Chain of Transmission

The ijazah (recognition and certification) of the Quranic chain of transmission from the giver (teacher) to the
receiver (student) through the process of mushafahah is continuing to grow in the Islamic world today. Some
of these classes are offered at the university level, in colleges, private study centers, mosques, or on an individual
basis. In Malaysia, based on findings from an interview with Associate Professor of the Faculty of Quranic and
Sunnah Studies, USIM, Yang Berusaha Assoc. Prof. Dr. Khairul Anuar bin Mohamad, talaqqt al-Qur’an study
classes can be categorized into three main locations: (i) educational institutions/centers, (ii) mosques/surau,
and (iif) homes/residences. (2015)

The Ijazah givers and recipients, however, hardly ever emphasize the issue of research and concern about the
textual authenticity of the Quranic chain of transmission itself. This to some extent opens up opportunities for
issues of deception and manipulation of the Quranic chain of transmission within society, especially involving
commercial value and the buying and selling of chains.

As a result, this paper conducts a descriptive research study on the Quranic chain of transmission received by
the researcher as a sample and general guide in two aspects:

(1) Textual analysis of the Quranic chain of transmission;

(2) Analysis of the authenticity of the Quranic chain of transmission.

INTERNATIONAL JOURNAL OF RELIGION 61



Quranic Chain of Transmission; Descriptive Study on Tjazah of Shaykh Hasanayn bin Ibrahim ‘Afifi Jibril al-Tahiiriyy
Textual Analysis of the Ijazah of the Quranic Chain of Transmission

Every holder of an ijazah of the Quranic chain of transmission should understand and examine the textual
content and the contents of the ijazah in order for this legacy to be passed on to the next generation with
knowledge and trust. Some grantors (Shaykh/teacher) provide recognition in the form of a chain of sanad only.
There are also those who affix a sanad book as a more thorough explanation and guide of the sanad chain so
that the recipient can understand it. The process of granting the ijazah of Quranic chain of transmission is
transmitted orally (shafawiy) or in writing (tahririy). Although there are slight variations in the methods
conveyed by a teacher who grants the ijazah to the recipient, the criteria and characteristics of the ijazah are still
open to refinement or preservation in terms of arranging the sanad chain lineage today.

According to Shaykh Abu 'Abd al-Rahman 'Aliy al-Malikiy (2014), there are several common features and
criteria that can be examined through the certificate of the ijazah of the Quranic chain of transmission for any
riwayah or gira’ah. Among the important items found in a certificate are:

1. Title: The Shaykh will write the title of the ijazah at the top of the certificate. Some of them also write their
names and the name of the student in the title section.

2. Opening Remarks: Then, the Shaykh will start the certificate with opening remarks such as basmalah,
hamdalah, salawat and a brief sermon, followed by the phrase (32 &), which means 'As for what follows'.

3. Name of the Grantor: After that, the Shaykh will write his full name and title with the phrase ().

4. Name of the Recipient of the ijazah: The Shaykh will write the full name of the recipient of the ijazah
and their title (if applicable).

5. Characteristics and Methods of Recitation: The Shaykh states that so-and-so, the son of so-and-so (the
recipient of the ijazah), came to him and recited such and such (the specific Quranic passages must be
mentioned). For example, starting from suarah al-Fatihah to sarah al-Nas, the recitation method (from
memory ot by looking at the mushaf should be specified), following the riwayah or gira’ah of so-and-so
(the specific Imam's riwayah should be mentioned), according to the tatiq (the specific route should be
mentioned), or through jam’ al-Qira’at (if the recipient recited it this way).

6. Date of Commencement and Completion of Recitation: Some of them write the start and end dates
of the recitation, as well as the place of study.

7. Authotization (ijazah) Phrase: After that, the Shaykh will authorize the student with the phrase (— 43 5l
4 &35 for male recipients and (& &30 — &3al) for female recipients or a similar phrase, grantmg
authorization to recite and teach the recitation or authorization for recitation only. For example, ( 158 ¢
LS)_S:'}).

8. Praise and Recognition: Some Shaykhs write the character and morals of the student as their
qualifications to receive the fjazah.

9. Sanad Chain: The pinnacle of the certificate of ijazah of the Quranic chain of transmission is the sanad
chain itself. The Shaykh will mention a list of names of their teachers, starting with themselves, who took
the recitation from their teacher, who took it from their teacher, and so on until it reaches the Prophet
Muhammad (peace be upon him), with the phrase ((€). Some Shaykhs also state their background and
experience in reciting the Quran with their teachers.

Some Shaykhs write their sanad chain all the way to the Lord of all worlds. Some of them suffice by tracing
their sanad to the Prophet Muhammad (peace be upon him). Some also attribute their sanad to Imam Abu
‘Amr al-Daniy (d. 444H) through his book al-Taysir F1 al-Qira’at al-Sab’ or to Imam Ibn al-Jazariy in his
book al-Nashr Fi al-Qira’at al-‘Ashr. However, according to Shaykh al-Malikiy, it is more preferable that a
petson's sanad be written continuously until it reaches the Prophet Muhammad (peace be upon him) or
the Lord of all worlds.
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Advice and Testament: Next, the Shaykh will write some advice and instructions to the recipient of the
ijazah and the conditions of the ijazah granted to them. Some common examples include:

" Al e e L s Aspnia 8 31a) 465815 sl 5 0518 45325 8 i Wy a5 5 58 40em sl

It means: "And I advise him to be conscious of Allah and not to forget me in his prayers, whether alone
or in company, and I grant him a valid ijazah based on its well-established conditions by scholars."

11. Short Prayer: Then, before closing, a brief prayer is offered for the recipient of the ijazah and for all
Muslim men and women.

12. Salawat and Tahmid: The recitation of blessings and praise concludes the special ijazah.

13. Signature and Official Stamp: The Shaykh will sign the special ijazah, date of completion, and the official
stamp of the Shaykh.

14. Others: In some cases, the Shaykh includes several excerpts from the Quranic verses on the certificate of
sanad.

15. The wording for the acceptance of the ijazah: As a conclusion to the process of ijazah for the Quranic
chain of transmission, the student will recite a specific statement as evidence of accepting the special ijazah.
For example,(©l8), which means “I accept,”.

Textual Analysis of Certificates (Figure 1) and Books of Sanad (Figure 2)
Textual
Items Analysis Certificate Book
(Figure 1) (Figure 2)
The Shaykh writes the title of the ijazah as:
1 Title el AV ssel il s 3ls) | X N
5530 5 Al iyl (e (s ppdall pdal) el il
The Shaykh initiates the textual portion of the ijazah with basmalah, hamdalah, and
5 Opening Remarks \/ \/
’ salawat
3 Name of the Grantor Shaykh Hasanayn bin Ibrahim bin Muhammad "Afiff Jibsil N
Name of the Recipient
4 Norazman bin Alias bin Abdullah y y
' of the ijazah
Among the features and methods of talaqqi mentioned are:
Characteristics and . ) i )
X L6 5 et 50 Rl il (5 sl ekl e il o AT ) el s S0 G gle 185 | J
' Methods of Recitation
O ooad Ay AV Jal die 5 il g8 sk
Date of
The Shaykh does not state the start date of the student's reading in front of him.
Commencement and
6 However, in this certificate of ijazah, the completion date of the Quranic recitation is y y
' Completion of
mentioned on Thursday, 26th of Ramadan 1427H, corresponding to October 19, 2006
Recitation
Authotization (jjazah) | The Shaykh writes the wording of the ijazah, which is:
y y
7| Phrase Se 8 15 s o of 41 iy i1 eldle wie yiedd) Lok s Aamm 8 la) i s ) sm Lo 43 a8
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o k8 sl da e 6l A lens5 355
Praise and
None X X
8. ..
Recognition
The Shaykh mentions the list of his teachers, starting with himself, who received the
recitation from their respective teachers, using the phrase ((£), until reaching:
a.  Imam Abu ‘Amr al-Daniy (passed away 444H) through his book al-Taysir F1
al-Qira’at al-Sab’ (in the book of the sanad)
b.  Imam Ibn al-Jazariy in his book al-Nashr Fi al-Qira’at al-‘Ashr (in the ijazah of
sanad)
9 Sanad Chain N N
' Due to the extensive and branching nature of the sanad branch from Imam Ibn al-Jazariy,
the description is summarized in the ijazah of sanad from him and detailed in the book of
sanad from Imam Abu ‘Amr al-Daniy until reaching the Prophet Muhammad (peace be
upon him). Then, the Shaykh reconnects the sanad of Imam Ibn al-Jazariy, from the
companions of the Prophet Muhammad (peace be upon him), from Gabriel, and from the
Lord of all the worlds.
The Shaykh includes brief advice and counsel, which goes as follows:
Ll ) S et s e Al 5 Fliaell anll 038 (3a (3325 e s Lo 53 Ciyoadi Al 5 a5
10 Advice and Testament 288 Laal s 531 Yl (Mo ) el 88 SV o iy otic Lo o oty V5 colil L T aslia | N
i (e bty W5 ¢ o dll (5 53 dpaaa sl 5 Ll g (SOIAT Gpulaa aladl 03 305 (Lale 53 oy Ji5))
LRGP A P
1 Short Prayer None X X
The Shaykh concludes his speech with salawat and tahmid, which are:
12 Salawat and Tahmid N N
' Ol psp () lals gl eyl 5 adlaaal 5 4535 4l 5l 5 2 Lt o s byl Leas
Signature and Official
13 The Shaykh signs the certificate of authorization along with his official stamp y y
“ | Stamp
The three witnesses, including one of the Shaykh's children and two acquaintances of the
14 Others participant during the Quran completion ceremony, need to write their respective names X V
as a sign of testimony
The wording for the
The student o expresses the acceptance of the ijazah orally in front of the teacher (not in
15 acceptance of the It is not related
' writing).
ijazah
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ANALYSIS OF THE AUTHENTICITY OF THE QURANIC CHAIN OF
TRANSMISSION

The authenticity of the Qut'anic chain of narration (sanad al-Qur’an) is one of the three fundamental pillars of
accepting a riwayah or qira’ah. This has been clearly stated in the writings of early qira’at scholars such as Ibn
al-Jazariy (d. 833H) through his poetry:

a0 YUl LAl K5 L A a G5 L 0K
&Y A oagd A b 1L fias

Ll A JaN el 3R B WA
/.’]:.“. 2 ji {\.;jf; / ,i 3 ‘531 /.]1 n ‘L:, cé_’:‘_éb C)‘Sé

It means: So whatever adheres to the principles of Nahu... and it encompasses Rasm even though potentially;
And an authentic chain, that is the Qut'an ... These are the three pillars, and wherever there is a flaw in one
pillar, yet... it remains an anomaly, even though it is part of the seven qira’at. So it should be on the path of the
early generations... in matters agreed upon or in which there is disagreement. (Tayyibah al-Nashr Fi al-Qira'at
al-'Ashr, 2013)

Since the authenticity of the chain of the Quran and its preservation from anything anomalous, such as missing
pillars, falsehood, and fabrication, are among the most important pillars in verifying the correct recitation of
the Quran, scholars in the field of qira’at strive to analyze, review, and authenticate the chains of narration and
recitation they obtain before granting authorization to the next generation.

In examining the continuity of a chain of the Quran from the recipient to the Prophet Muhammad (peace be
upon him) and its authenticity, the study will employ two fundamental methods in the analysis process:

(a) Deductive method in examining the authenticity of the names of the figures in the chain of the Quran
(b) Inductive method in identifying the method of transmission/recitation in the chain of the Quran

(a) Deductive Method in Researching the Names of Figures in the Chain of Shaykh Hasanayn bin
Ibrahim's Sanad

A deductive study means the researcher begins the study by examining a theory to explain a particular
observation (Wilson, 2010). Hence, the researcher collects data on a specific case and uses the theory to explain
the obtained data. The deductive approach employs a logical process that starts with a general conclusion and
makes predictions based on testing specific observations (Babbie, 2016).

In other words, this paper examines the list of names of figures in a chain of the Quranic sanad to avoid issues
of falsehood and fabrication in the chain, similar to the approach in Hadith studies. Previous scholars examined
these chains by distinguishing between true and false facts, accepted and rejected facts, and exposing weak
figures, liars, and unknown individuals. They recorded biographies of these figures, including their birth and
death, the process of receiving the chain, their character, and the aspects of authenticity in the writings related
to the chain of the Quran.

(b) Inductive Method of Studying the Narrations in the Chain of Shaykh Hasanayn bin Ibrahim’s
Sanad

The inductive method is a logical process that provides a general explanation based on specific observations.
In an inductive approach, researchers begin with a set of study findings or research results and attempt to
develop a theoretical explanation from those results (Jayne Godfrey, 2010). In the field of the chain of narration
of the Quran, the inductive approach is employed in studying the chains to understand the process of
transmission from the granting teacher. The conditions for ijazah (authorization) and its acceptance are also
emphasized by qira’at scholars as essential aspects in examining the validity of a chain.

In analyzing the chain of narration of a particular figure in the Quran, this paper investigates the authenticity
of the list of names mentioned in the ijazah, or the book of chains, through a deductive breakdown. Various
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reference materials are used to identify the documentation of the list of names and address any issues of
falsehood. Some contemporary writings that explore the authenticity of the chain of narration in the Quran
serve as references for this analysis.

1. Al-Salasil al-Dhahabiyyah Bi al-Asanid al-Nashriyyah Min Shuyukhi 112 al-Hadrah al-Nabawiyyah. Ayman
Rushdi Suwayd. 2015. Istanbul: Dar al-Ghauthaniy Li al-Dirasat al-Qur’aniyyah, First Edition.

2. Fafidah al-Dahr Fi Tabaqat Qurra’ Misr. Ahmad Khamis Basalah. 2021. Iskandariyyah: Al-Dar al-
’Alamiyyah. First Edition.

3. Imta’ al-Fudal2’ Bitarajum al-Qurra’ Fima Ba’d al-Qarn al-Thamin al-Hijriy. Ilyas Ahmad Husayn al-
Barmawiy. 2007. Al-Madinah al-Munawwarah: Dar al-Zaman. Second Edition.

4. Ithaf al-Zaman Biasanid Ahl al-Qur’an. Ilyas Ahmad Husayn al-Barmawiy. 2012. Al- Al-Madinah al-
Munawwarah: Dar al-Zaman. First Edition.

5. Tuhfah al-Tkhwan Bima ‘Ala Min Asanid Qutra’ Hadha al-Zaman. Hasan Mustafa al-Warraqiy. 2023.
Kuwait: Dar al-Mirqah. First Edition.

Here are fragments of several diagrams or figures outlining the lineage of figures from Shaykh's authotization,
mapped using both deductive and inductive approaches, as follows:
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Alldh
The Almighty

|

Angel Gabriel

Rastl Alldah (p.b.u.h)

|

Deductive:
(1 ‘Ut.hma'.n bin ‘{Aﬁ'én_, ‘lAI‘iy binAb_T Té~1ib. Ul:zziy Tabagqah 1 — Inductive:
bin Ka’ab, Zayd binThibit, ‘Abd Alldh bin Mas ud Known Legitimate
I Companions
Deductive: Tabagah 2
(2) Abi ‘Abd al-Rahman al- — Two Companions; Inductive:
Sulamiy, Zirr bin Hubaysh al-Sulamiy (d.74h) and | Legitimate
Zirr (d.81h)
“tive 3.
(3) “Asim bin AbT al- Deductive: Tabaqah : Inductive:

Imam of qira’at

Najod (d.127/129h)

|

4) Hafs bin Sulayman
al-Mughirah

|

(5) ‘Ubayd bin al-
Sabbih

(6) Ahmad bin Sahl
al-Ushnaniy

Legitimate

Deductive: Tabagah 4 — Inductive:
Narrator of qird‘at (w180h) | Legitimate

Deductive: Tabagah 5 - Inductive:
Tariq of qird‘at (w219h) Legitimate

Deductive: Tabagah 6 - Inductive:

Tariq of qira‘at (w307h) Legitimate

G AN A

N;:;]J"Aliy Zi:j_ Deduktif: Tabagah 7 - Inductive:
H;]Glil;i:iy Tarlq of qird"at (w368h) | Legitimate

Figure 3: Starting From Tabagah 1 to Tabaqah 7
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Deductive: Tabaqah 8 - Tariq of | Inductive:

(8) Ibn Ghalbiin qira‘at (d.399h) Legitimate

(9) Abu ‘Amr al-
Daniy

(10) Abti Dawad
Sulaymaan bin Najah

(11) “Aliy bin

Deductive: Tabagah 9 - Tariq of | Inductive:
qird‘at (d.444h) Legitimate

Deductive: Tabagah 10 - Tarlq | Inductive:
of qira‘at (d.496h) Legitimate

4 qr A

Muhammad Ibn Deductive: Tabagah 11 - Tariq | Inductive:
Hudhayl of gird‘at (d.564h) Legitimate

(12) Al-Qasim bin Firriih al- Deductive: Tabaqah 12 - | Inductive:
Shatibiy Tariq of qira‘'at (d.590h) | Legitimate

(13) “Aliy bin Shuja’
(@ al-Kamal al-Darir

(14) Muhammad bin
Ahmad al-Saigh

(15) “‘Abd al-Rahman
bin Ahmad al-
Baghdadiy

(16) Muhammad bin
Muhammad Ibn al-
Jazariy

Deductive: Tabaqah 13 - Tarlq | Inductive:
of gira‘at (d.661h) Legitimate

Deductive: Tabaqah 14 - Tariq| Inductive:
of gira‘at (d.725h) Legitimate

Deductive: Tabaqah 15 - Tarlq | Inductive:
of qira‘at (d.781h) Legitimate

Deductive: Tabagah 16 - Tarlq | Inductive:
of gira‘at (d.833h) Legitimate

P

Deductive: Tabagah 17 — The
(17) Al-Nuwayriy, three figures in qird‘at; al- _—
Muhammad al-Qalgiliy, Nuwairiy (d.856H), al- iid'i'g:::;
Ridwin al-’ Aqabiy Qalqiliy (d.857H) and al- %
*Aqabiy (d.852H)

Figure 4: Continuing From Tabaqah 8 to Tabaqah 17
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(18) Zakariyya al- Deductive: Tabaqah 18 - Figure | Inductive:
Ansariy in qira‘at (d.926h) Legitimate
(19) Muhammad bin Deductive: Tabaqah 19 - Figure | Inductive:
Salim al-Tiblawiy in qira‘at (d.966h) Legitimate
(20) Shahadhah al- Deductive: Tabaqah 20 - Figure | Inductive:
Yamaniy in gira‘at (d.987h) Legitimate
(21) “Abd al—Rahmén /IJ Deductive: Tabaqah 21 - Figure | Inductive:
al-Yamaniy \]—I in qira‘at (d.1050h) Legitimate
(22) Muhammad bin Qasim al- Deductive: Tabaqah 22 - | Inductive:
Bagqariy Figure in qirda‘at (d.1111h) | Legitimate
(23) Ahmad bin Rajab Deductive: Tabaqah 23 - Inductive:
al-Bagariy Figure in qird‘at (d.1189h) Legitimate
(24) ‘Abd al-Rahman Deductive: Tabaqah 24 - Inductive:
al-Ujhtiriy Figure in qird‘at (d.1198h) Legitimate
(25) Ibrahim al- F}Dedu}c tlye:_l'l_'aba??ila? " Inductive:
"Ubaydiy igure in qird‘at (still alive in Legitimate
1237h)
Deductive: Tabaqah 26 - Fi .
(26) Ahmad bin inucirl;;t ( aa.sasgd awa afi: | Iductive:
Muhammad Salm@inah e P y Legitimate
1254h)
(27) Ahmad al-Durriy al- Deductlve:_l'l_'abaqah 27- Inductive:

TikAmiy

1269h)

Figure in qird‘at (still alive in

Legitimate

Figure 5: Continuing From Tabaqah 18 to Tabaqah 27
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PR vi— <:: Dedlll?citgiz; Ef';f‘f;.‘;f" " | Inductive:
m -Mutawalliy uc
(d.1313h) Legitimate

(29) Hasan bin Deductive: Tabagah 29 - Inductive:
Muhammad bin Budayr Figure in qira‘at g«?tlve.
al-Juraysiy al-Kabir (d.1305h).* Legitimate

(30) Hasan bin Hasan bin
Muhammad bin Budayr al-
Juraysiy al-Saghir

Deductive: Tabagah 30
- Figure in qira‘at
(d.1364h)*

Inductive:
Legitimate

Deductive: Tabaqah 21 - Inductive:

Hasan bin ‘Aliy al-
Figure in qira‘'at (w.y)** | Legitimate

Qalyubiy

(31) ‘Aliy binAhmad bin :

(32) Hasanayn bin Ibr?lhf_m bin Deduc.tive: ?abaqgl} 32 Inductive:
Muhammad ‘ Afifi Jibril al- - Figure in qira‘at Lesiti
Hasanayn egitimate

(d.1422h)

(33) Norazman bin Deductive: Tabagah 33 - Inductive:
Alias bin Abdullah Researcher (still alive) Legitimate

Figure 6: Continuing From Tabaqah 28 to Tabaqgah 33
CONCLUSION

During the research and study conducted on the two documentations of the Quranic chain of narration of the
Shaykh, several significant findings and research discoveries can be summarized as follows:

1.

The estimated levels (tabaqah) of figures in the science of the Quranic chain of narration start from the
time of the companions as the first tabagah.

Tabaqah 1 and tabaqah 2 were figures who lived during the time before the compilation and collection of
the knowledge of gira’at, namely the time of the companions and the followers.

Tabaqah 3 represents the imams in the field of qira’at, tabaqah 4 represents disciples (transmitters) of the
imams, while tabaqah 5 to tabaqah 16 are the disciples of the transmitters and collectors of riwayah/qira’ah,
also known as tariq.

Tabaqah 16, namely Muhammad bin Muhammad Ibn al-Jazatiy (d. 833H), compiled and organized various
branches of the Quranic chain of narration obtained through his talaqql and formulated them in his
monumental work al-Nashr F1 al-Qira’at al-‘Ashr. Therefore, due to the proliferation of the roots of this
chain of narration, researchers interested in further studies in the science of Quranic chain of narration can
refer to his writings.
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5. In tabagah 29, there is an error in the chain of narration of the Shaykh, specifically in the textual aspect:

"ot all Y aRAA (A 2584 Al Al Gl éw\g;@;ijggua’sﬁ;;@@ﬂgﬁ&g&&g&g@\
PNV

The text indicates that the figure, Hasan Muhammad Budayr al-Juraysiy, acquired the recitation from his father,
Muhammad Hasan Muhammad Budayr, who is also known as al-Juraysiy al-Kabir. According to the
analysis of the figures, the accurate name of the father is Hasan bin Muhammad bin Budayr al-Juraysiy al-
Kabir, which differs from the name mentioned in the textual chain (Suwayd, 2007).

6. Most translated books on the figures of the Quranic chain do not detail the date of death of tabaqah 31.
Scholars have nonetheless acknowledged the validity of the chain from this individual in writings and
studies pertaining to the chain of the Quranic recitation. (Al-Barmawiy, 2012) (Basalah, Faridah al-Dahr
Fi Tabaqat Qurra' Misr, 2021)

7. The authenticity of the Quranic chain in the discipline of qira’at is when all the figures and names
mentioned in the ijazah or book are well-known and verified names in any relevant book, starting from the
recipient of the chain to the Prophet Muhammad (peace be upon him) or Rabb al-Tzzah. As for the
recipient of ijazah who studies the Quran according to the tariq al-Nashriyyah by Ibn al-Jazariy, they can
refer to his great work due to the branching of the root of the chain.

8. Furthermore, ijazah and the book of the Quranic chain must meet the general criteria of textual authenticity
to ensure its accuracy, following the appropriate talaqql process such as official stamps, signatures, teachet's
certification, witnesses, and so on."
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